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Editor
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Verse 14
Hosea 2:14
God's presence in loneliness—a sermon for Lent.

I. From the first dawning of conversion to the hour of death, it is in solitude mostly that God speaks to the soul. God's will, as Himself, is everywhere; within and without He speaks to our souls, if we would hear. Only the din of the world, or the tumult of our own hearts, deafens our inward ear to it. Stillness is as His very presence, for like the prayer for the prophet's servant, it opens our senses to perceive what was there to behold, only our eyes were holden. All God's works, because He made them, bear traces of His hand, and speak of Him to the soul which is alone with Him. All works of man directed or. overruled by His providence—everything, good or bad, speaks of His presence or His absence. But chiefly, in the inmost soul He speaks, because there He dwells.

II. Once, we must be alone; and lonely, indeed, is that journey if He be not by us who first trod it for us, that in it we might fear no evil. Learn to be alone with God now. There shall He renew thy soul, hear thy prayer and answer it, shed hope around thee, kindle thy half-choked love, give thee some taste of His own boundless love; give thee the longing to pass out of all besides, out of thy decayed self; gathered upward unto Him, who came down hither to our misery to bear us up unto Himself, and make us one spirit with Him.

III. One thing only deafens us to the voice of God, untunes all, sets us out of harmony with all, that we should not, in all things, feel the thrill of His love, and behold there the earnest of heaven,—sin. Labour, by His grace, to cleanse away this; pray Him to cleanse it with His precious blood; commend thyself morning by morning to Him, do thy daily work unto Him, and He will be with thee, as with Adam in the garden; and thy daily labour shall again be a dressing and keeping of the Paradise of God, where He shall walk with thee.

E. B. Pusey, Sermons for the Church's Seasons, p. 196.



References: Hosea 2:14—Spurgeon, My Sermon Notes: Ecclesiastes to Malachi, p. 306; W. Robertson, Sunday Magazine, 1881, p. 47; J. N. Norton, Golden Truths, p. 134.



Verse 14-15
Hosea 2:14-15
Our text belongs, we may suppose in a special sense to the Jew. It may in part have been accomplished in his past history, but its thorough fulfilment is to be looked for in the future. But there is every reason why the passage should admit of a secondary application—an application to ourselves as the subjects of the chastisements which God appoints or permits.

I. Notice, first, the expression "allure." There is no apparent keeping between the process and the result; the process—that of allurement; the result—that of a wilderness. Yet if we think for a moment we shall see, that we are often actually allured into the wilderness. For what are all those brilliant and fascinating hopes, which God suffers for a time to float before our vision, but so many allurements? And when these hopes vanish, as they frequently do, where are we left but in a wilderness—a wilderness into which the hopes had led us?

II. God speaks comfortably in the wilderness. If we force Him to make a wilderness in order that He may be heard, He does not make it that He may speak terror and despair to our souls. The object is, with the wicked, to draw off their attention from earth and its vanities; with the righteous to discipline them for an "exceeding and eternal weight of glory; and what, in both cases, is this but comfortable speaking?

III. The text is more than an assertion as to God's comforting His people under affliction; it declares that their afflictions may be made an occasion of advantage, or be converted into instruments of spiritual good. "I will give her her vineyards from thence: "Christians gather their best grapes from the thorn. "And the valley of Achor for a door of hope:" Sorrows which are especially the chastisements of misdoing may issue in a firmer hope of everlasting salvation. God never breaks a man's heart except that He may be able to pour in, like the good Samaritan, the oil and the wine. He brings the sinner into the valley, the terrors of the law urge him forward and prevent all retreat. But just then it is—when the sinner feels himself utterly lost and at the same time confesses God's justice in destroying him—that the Almighty shows him, as it were, a cleft in the rock, into which he may run. The valley of Achor terminates in a door of hope; gladness comes back into the soul, the sense of pardon, the sense of reconciliation; he sings in the valley "as in the days of his youth, and as in the day when he came up out of the land of Egypt."

H. Melvill, Penny Pulpit, No. 1843.

I. The text expresses the constancy and tenderness of the Divine love. (1) The relation between Jehovah and His people is spoken of in terms of the relation between husband and wife: "I will betroth thee unto Me in faithfulness." Blended with the Divine wrath against idolatry—yea, lying at the very root of that wrath—is the eternal love. God does not spurn Israel away, and bid her begone again to the lot which she has chosen; but, in the exercise of that affection which has survived all her shame, He says, "Behold, I will allure her... and speak comfortably unto her." (2) These words not only reveal constancy, they also breathe tenderness. To speak comfortably is, literally, to speak to the heart. Such speaking is not addressed to the ear only; nor does it merely inform the understanding; it reaches the affections; it thrills the soul; it awakens responsive echoes there. God has His unobtrusive yet mighty forces. Goodness, as well as evil, woos the soul.

II. The text points to the beneficent purpose of the Divine discipline and chastisement. (1) The wilderness is typical of the discipline to which God subjects His people. Through all trial there runs the same beneficent purpose. God designs to bring us into a true and safe prosperity; and so He seeks, by strengthening our character, to prepare us for entering into the land of "vineyards." (2) "The valley of Achor" may be taken as typical, more especially, of the Divine chastisements. The afflictions with which we are visited often assume to our consciences the aspect of correction. This is because our calamities—bringing us more directly into the light of God—bring us also face to face with the sins which that light condemns. Only accept your trouble as the chastisement of One who loves you and there, in the valley of your humiliation, where the blackness of your sin is revealed to you, rise up against the traitor, lust, and stone it to death. Then "the valley of Achor" shall be made unto you also a "door of hope;" and with confident expectation, because with purified heart you will march on to fuller conquest and final victory.

T. Campbell Finlayson, Christian World Pulpit,vol. xi., p. 251.





Verse 15
Hosea 2:15
This promise, like all God's promises, has its well-defined conditions. Achan has to be killed and put safe out of the way first, or no shining hope will stand out against the black walls of the defile. The tastes which knit us to the perishable world, the yearnings for Babylonish garments and wedges of gold, must be coerced and subdued. There is no natural tendency in the mere fact of sorrow and pain to make God's love more discernible, or to make our hope any firmer. All depends on how we use the trial; or, as I say: First stone Achan and then hope!

I. So the trouble which detaches us from earth gives us new hope. Vain regret, absorbed brooding over what is gone, a sorrow kept gaping long after it should have been healed, like a grave-mound off which desperate love has pulled turf and flowers in the vain attempt to clasp the cold hand below—in a word, the trouble that does not withdraw us from the present will never be a door of hope, but rather a grim gate for despair to come in at.

II. The trouble which knits us to God gives us new hope. That bright form which comes down the narrow valley is His messenger and herald—sent before His face. All the light of hope is the reflection on our hearts of the light of God. If our hope is to grow out of our sorrow, it must be because our sorrow drives us to God.

III. The trouble which we bear rightly with God's help gives new hope. If we have made our sorrow an occasion for learning by living experience somewhat more of His exquisitely varied and ever-ready power to aid and bless, then it will teach us firmer confidence in these inexhaustible resources which we have thus once more proved. We build upon two things—God's unchangeableness, and His help already received; and upon these strong foundations we may wisely and safely rear a palace of hope, which shall never prove a castle in the air.

A. Maclaren, Weekday Evening Addresses, p. 159.



References: Hosea 2:15.—Homiletic Magazine, vol. x., p. 199; Bishop Lightfoot, Old Testament Outlines, p. 266. Hosea 2:19-20.—B. Baker, Thursday Penny Pulpit, vol. iii., p. 139. Hosea 2:23.—Spurgeon, My Sermon Notes: Ecclesiastes to Malachi, p. 309. Hosea 3:1.—Ibid., Morning by Morning, p. 35. Hosea 3:4, Hosea 3:5.—S. Leathes, Good Words, 1874, p. 226. Hosea 3:5.—Spurgeon, Sermons, vol. xv., No. 888. Hosea 4:6.—C. J. Vaughan, Memorials of Harrow Sundays, p. 56.

03 Chapter 3 
04 Chapter 4 
Verse 17
Hosea 4:17
Spiritual abandonment.

I. We are apt to be surprised at the proneness of the Israelites to the sin of idolatry. And yet it may be doubted whether we have not a great deal in common with idolaters. Let us see what the idolatry of the Israelites was. There was given unto them a religion; it came direct from God. Of their religious system it was the singular characteristic that the chief acts of devotion could only be performed at one place. To Mount Sion the tribes went up for all their solemn observances, three times a year. At other seasons they were scattered over the country, cut off from the possibility of united worship. This, doubtless, was the cause of their manifold idolatry. God had taught them a religious system—that system contained some practical difficulties; it seemed, indeed, to check devotion. The Jews sought to remedy this by self-invented plans; the issue was apostasy. In the history of the Church of Christ we find much that is analogous. It was a zeal for religion which prostrated Israel at the feet of idols; it is zeal without knowledge which makes men forsake the catholic faith for crude theories of their own.

II. And now as to the punishment. "Ephraim is joined to idols; let him alone." To forsake God is to forsake our own mercies. The judgment threatened in the text is one which would reduce us to the position of Satan himself. For what will follow from God letting a man alone? He will experience no further promptings and warnings, but be left unrestrained by any secret reluctance to work all manner of evil. Memory and conscience have each a home in that lost spirit; but the whispers of the Holy One are never heard therein; and conscience has no voice to move to good, but wields only the fiery scourge for evil done or doing.

Bishop Woodford, Occasional Sermons, vol. i., p. 32.



These are very solemn words, whichever way we take them; but the way in which they are generally understood is distinctly a misunderstanding. They are not intended as a threatening of the cessation of the Divine pleadings with an obstinate transgressor; there are no people about whom God says that they are so wedded to their sin that it is useless to try to do anything with them; and they are not a commandment to God's servants to fling up in despair, or in impatience, the effort to benefit obstinate and stiffnecked evildoers. The context distinctly shows us that this is not the meaning; and the Book in which they occur is one long pleading with this very Ephraim, just because he is "joined to idols."

I. Ephraim is another name for the northern kingdom of Israel; one of the two halves into which the nation was divided. Hosea was a prophet of the northern nation, and his whole activity was devoted precisely not to letting Ephraim (that is, his countrymen of Israel) alone. But it is the people of the other, the neighbouring, kingdom that are addressed; and what is meant by letting alone is plainly enough expressed for us in a previous verse: "Though thou, Israel, play the harlot, let not Judah offend." The sin of the northern kingdom in the calf-worship is held up as a warning to Judah, which is besought and commanded to keep clear of all complicity therewith, and to avoid entangling alliances with backsliding Israel. This, and this only, is the purpose of our text—a plea with Judah to stand apart from association with evildoers.

II. It is a very bad sign of a Christian man when his chosen companions are people that have no sympathy with him in his religion. Of course there are many things—such as differences of position, culture, and temperament—which cannot but modify the association of Christian people with one another; but still, if you are a Christian man, and the brother most unlike to you in all these particulars, there is a far deeper sympathy, or at least there ought to be, than there is between you and the irreligious man that is most like you in them all. In the measure in which we walk in this world, separate from it because we are joined to Christ, in that measure will our faith be strong, and shall we be doing our Master's will.

A. Maclaren, Christian Commonwealth, Sept. 16th, 1886.

References: Hosea 4:17.—Spurgeon, Sermons, vol. xix., No. 1140; Homiletic Magazine, vol. vi., p. 201; Preacher's Monthly, vol. ii., p. 24. Hosea 5:7.—Spurgeon, Evening by Evening, p. 349. Hosea 5:13.—W. Aitken, The Love of the Father; p. 193.

05 Chapter 5 

Verse 13
Hosea 5:13; Hosea 6:2
So Ephraim and Judah went to the wrong person, and did not gain much by their application. The same fatal error is being perpetrated by multitudes amongst us still. The error is as ancient as Cain, and as modern as today.

I. It is pretty plain that Israel could not choose to be independent. They had not the forces at their control to enable them to defy all comers. Either the nation must lean on its God, or else it must lean on some arm of flesh, and king Jareb seemed as eligible a helper as anyone else. And neither can we be independent. Our nature is so constituted, and our conditions of existence are so ordered, that we must needs look beyond ourselves for solace and support amidst the strange and trying vicissitudes of life.

II. It would have been no true kindness on God's part if He had granted the Israelites prosperity when they were apostate from Him. This must have led them to feel the more satisfied with their apostasy, and the less disposed to repent. And it is no less His love to us that makes Him deal with us in a similar manner. He has to thwart us just that He may show us how little king Jareb can do for us.

III. When we draw near to God, we find a good Physician binding up our wounds. Listen to these wondrous words, and see foreshadowed in them all the glories of the Resurrection. "After two days will He revive us... and we shall live in His sight." The life hitherto cut off from us can once again flow into us; after two days in the sepulchre—two days of self-despair and sitting in darkness and the shadow of death—He revives us, and we begin to live in His sight.

W. Hay Aitken, Mission Pulpit, No. 77.



Verse 15
Hosea 5:15
I. We often feel as if God were gone away from us. May it not be that there is just that difference—just that distinct boundary-line between absence and presence, "till they shall acknowledge their sin."

II. Consider how confession is to be made. (1) Confess to God. Let it be done with the deepest and most careful humiliation. (2) Let your confession to God particularize. Mention all the little things. Make them stand out in bold relief. It is the sum of confession. (3) When you confess sin, always do it as one who is accepting punishment. (4) At the same moment realize and do not doubt that you are laying your sin upon the true altar, the Lord Jesus Christ. (5) Try to embody that confession, and give it all the force and substance you can, by some holy act, some self-denying labour of love, some gift to God, some special act of devotion.

III. True confession to God will always be accompanied with, and will always produce, the wish to make some confession to man. To confess to man is generally a far harder thing than to confess to God—partly because it brings more immediate shame and loss, and partly because men are so much severer in their judgments than God. But, to a certain extent, it must be done. The confession to God will bring with it a grace which will enable us, and make it afterwards easier, to go and confess to man.

J. Vaughan, Sermons, 6th series, p. 14.



References: Hosea 5:15.—Spurgeon, Sermons, vol. xxv., No. 1483; Ibid., Evening by Evening, p. 208; J. Keble, Sermons for Sundays after Trinity, Part II., p. 289. Hosea 5.—Christian World Pulpit, vol. v., p. 222.

06 Chapter 6 

Verse 1
Hosea 6:1
I. These words declare that the motive of every Divine judgment, within the limits of this life, is mercy: the end of every affliction, however crushing, is the restoration of a sinner to the peace and the love of God. Within the limits of this life, I say. Thus far our vision stretches. We see but dimly what may lie beyond. Here at any rate the one constant, patient aim of God, by every means of influence which He wields, is to bring men unto Himself.

II. It is important for us to remember what some schools of Christian thought have strangely forgotten—that God's righteousness is not a righteousness which would be satisfied equally by the conversion or by the punishment of a sinner. God's righteousness, God's justice, God's holiness, yearn for the restoration of the sinner to righteousness, quite as much as His holiness and His mercy and His love.

III. There is absolutely nothing on earth irreparable while we can repent and turn unto the Lord, "for He hath torn, and He will heal us; He hath smitten, and He will bind us up." There is absolutely nothing in the experience of the sinner, the sufferer, which God cannot transmute into joy. Turn to Him, and as in a healthy frame when wounded, the repairing power begins its work at once. No cloud can long remain on the life which He wills to vindicate. No calamity can long oppress the spirit which He wills to draw to the shield of His strength, and to rest on the bosom of His love.

J. Baldwin Brown, The Sunday Afternoon, p. 269.



References: Hosea 6:1, Hosea 6:2.—Spurgeon, Sermons, vol. vii., No. 400; vol. xxiv., No. 1396. Hosea 6:1-10.—F. Hastings, Christian World Pulpit, vol. xxix., p. 261. Hosea 6:2.—Preacher's Monthly, vol. v., p. 132.



Verse 3
Hosea 6:3
The infatuation of knowledge is the curse of life; the desire to know unsettles life. We honour the knower, the man who has eaten most of the sad fruit of the tree of knowledge of good and evil. Yet what is most of our knowledge? Think of a man in a churchyard, spelling out the inscriptions on the stones—a clever archaeologist; you would not say this added much to his worth of attainment because he was able cleverly to decipher the inscriptions. Yet the world is a vast, wide churchyard, and what we call knowledge is much such a reading of inscriptions. This is not the knowledge that is power. Christian knowledge, true knowledge, is power. Now Christ promises knowledge. You are to estimate a measure yourself by what you know; you are to fall back upon first principles. But you are to follow on and follow after; and as you advance, the light, the gracious light, shall shine upon your way.

I. If religion is progression, it is surely, before it can be this, a beginning; but as a beginning it is a consciousness—consciousness which being translated is knowledge. This knowledge is great because God is the substance of the soul. When God is the substance of the soul, and of all its knowledge, then the blessed life and the blessed knowledge give light within. The old superstitious theosophists used to say, that all things had their star, and each star had its angel above itself, and each angel its idea, or essence, or truth, in God. Is thy. flower withered?—thou hast it in thy star. Is thy star darkened?—thou hast an angel. Is thy angel withdrawn?—thou hast God. See now what knowledge is; as we are said to see all things by the crystal sphere in the eye, so the spirit is the crystal in the eye of the soul; and as the soul has the Divine knowledge within it, so it perceives.

II. But it is a progression. Follow on. I can only conceive of the state of souls as a state of immortal consciousness, a state where hope and memory are as one, and love is only passive in certain and secure possession. "Then shall we know," but the quality of our knowledge will be the same as that which makes the holy life and joy and certainty of earth. We shall live then, not by the accumulation of facts but by consciousness, by feeling, and by thought.

E. Paxton Hood, Dark Sayings on a Harp, p. 223.



References: Hosea 6:3.—Spurgeon, Sermons, vol. xxi., No. 1246. Hosea 6:3, Hosea 6:4.—Ibid., vol. xv., No. 852; H. W. Beecher, Christian World Pulpit, vol. v., p. 75.

It is Christ whom our faith must grasp under these two figures, the Day-dawn and the Rain.

I. The day-dawn and the rain represent some resemblances between the coming of Christ in His Gospel and in His Spirt. (1) They have the same manifest origin. The day-dawn comes from Heaven, and so also does the rain. They are not of man's ordering and making, but of God's. It is not less so with the Gospel and Spirit of Christ. The same God who makes morning to the world by the sun, gives the dawn of a new creation to the spirits of men through the Saviour. (2) They have the same mode of operation on the part of God. That mode of operation is soft and silent. The greatest powers of nature work most calmly and noiselessly. And like to these in their operations are the Gospel and Spirit of Christ. The kingdom of heaven cometh not with observation. (3) They have the same form of approach to us—in perfect freeness and fulness. The morning light comes unfettered by any condition, and so also descends the rain. And in this they are fit and blessed emblems of the way in which Christ approaches us, both with His Gospel and His Spirit. (4) They have the same object and end. It is the transformation of death into life, and the raising of that which lives into higher and fairer form. Here, too, they are emblems of the Gospel and Spirit of Christ. These, in like manner, have the same aim—life and revival. The Gospel of Christ is the word of life. The Holy Ghost is the Spirit of life.

II. Notice some of the points of distinction between them. (1) Christ's approach to men has a general and yet a special aspect. The sun comes every morning with a broad, unbroken look, shining for all and singling out none. But the rain as it descends breaks into drops, and hangs with its globules on every blade. There is this twofold aspect in the coming of Christ. (2) Christ's coming is constant and yet variable. The sunrise is of all things the most sure and settled. But for the rain man knows no fixed rule. Christ visits men in His Gospel, steady and unchanging as the sun. But with the Holy Spirit it is otherwise: His coming may vary in time and place, like the wind which bloweth where it listeth, or the rain, whose arrival depends on causes we have not fathomed. (3) Christ's coming may be with gladness, and yet also with trouble. And as God's sun and cloud in the world around us are not at variance, neither are the gladness that lies in the light of His Gospel and the trouble that may come from the convictions of His Spirit. (4) Christ's coming in His Gospel and Spirit may be separate for a while, but they tend to a final and perfect union. The Gospel, without the Spirit, would be the sun shining on a waterless waste. The Spirit, without the Gospel, would be the rain falling in a starless night.

J. Ker, Sermons, p. 82.





Verse 4
Hosea 6:4
We sometimes hear it taken for granted that there are men who live and die without any serious thoughts. It may be so. But of the far larger class it may assuredly be said that they have, from time to time, their painful misgivings, their agitating fears, their keen convictions; and that the fault is rather that these emotions are intermittent, transitory, evanescent—ever and anon choked and smothered, or else scorched and withered, so that they bring no fruit to perfection.

I. There is first, the "goodness" of early childhood; found not quite unfrequently in the sanctuary of a Christian home, where God is known and loved and honoured, and everything that is attractive and glorious is connected with His name. There, in those earliest days, where open and defiling sin has not yet entered, the thought of God as Father, of Christ as a Saviour, of the Holy Spirit as a Comforter; the thought of heaven as the place where all is pure and loving and happy; the thought of sin as something deadly and hateful—thoughts such as these may be pressed upon the young heart with a freshness, and a fulness, and a beauty which the most advanced Christian warrior would give a thousand worlds to purchase. Happy are they who from such a life are early called to rest. How different their lot from that of those whom the present subject rather sets before us; those who fall from this earliest goodness; those on whom when the sun is up, he shines with a scorching and withering glare, so that their goodness is like the morning cloud or the early dew which are scattered by his rising.

II. There is a second growth of goodness, when he who has already lost much of the innocence of childhood begins to seek earnestly God's grace in boyhood. This kind of goodness is of a higher order than the former, in proportion as victory over sin is more glorious than freedom from temptation. Yet how often is it but as a morning cloud, dispersed by the first rising of the sun. Let us therefore fear. Fear—but not be cast down. There is One who giveth power to the weak, and to those who have no strength increaseth might.

C. J. Vaughan, Harrow Sermons, 2nd series, p. 1.



The theme thus brought before us is the frequently transitory character of religious impressions. We may classify the causes which tend to make religious impressions evanescent under three heads.

I. There are, first, those which are speculative in their nature. It has often occurred that when the conscience is awakened the soul takes refuge in the perplexing difficulties which revelation leaves unsolved, connected with such subjects as these—namely, the harmony of prayer with the foreknowledge of God; the consistency of special grace with the free offer of salvation to every hearer of the Gospel; the origin of evil, the doctrine of the atonement, the doctrine of election, and the like: and because no satisfactory solution of these is found, the individual is content to be as he was before, and his half-formed resolutions vanish. Observe (1) that the existence of difficulties is inseparable from any revelation which is short of infinite. (2) These difficulties in revelation are of the very same sort, so far at least as they touch our conduct, as those which we meet in God's daily providence. (3) Difficulties in regard to things of which we are in doubt ought not to prevent us from performing duties that are perfectly plain.

II. A second class of causes which operate in the way of removing spiritual impressions may be styled the practical. There is (1) fear of opposition, (2) the influence of evil associates, (3) the fettering influence of some pernicious habit.

III. A third cause is connected with the conduct of professing Christians. The seriousness produced by some searching discourse is often wiped out by the thoughtless, flippant remarks of a so-called Christian on the way home from church. (1) To those who have felt their religious convictions shaken by this cause, I say: Religion is a personal thing; every man must give account of himself to God, and these inconsistent professors of religion shall be answerable for their hypocrisy at the bar of His judgment. But their inconsistency will not excuse you. (2) My second remark is to those who profess and call themselves Christians. See what stumbling-blocks your inconsistencies put in the way of sinners who may be seriously thinking of returning to God, and be warned to be watchful over your lives.

W. M. Taylor, Limitations of Life, p. 280.



References: Hosea 6:4.—H. W. Beecher, Christian World Pulpit, vol. xx., p. 138; Homiletic Quarterly, vol iv., p. 140.

07 Chapter 7 

Verse 2
Hosea 7:2
I. Look at the fact of God's remembrance of sin. (1) God remembers all kinds and degrees of sin; secret and open, wilful and negligent. (2) God remembers the sins of all men; the sins of the young and of the aged, of the well-known citizen and of the stranger. (3) God remembers the sins of all men accurately and completely. (4) God remembers continually and for ever. (5) God remembers with a practical result; He remembers thai He may act upon His recollections. He remembers as a Ruler, and He either forgives or He punishes.

II. Look at this fact as forgotten by those who, ought to remember it. "They consider not in their hearts;" they do not think. Lack of thought often accounts for lack of religion.

III. Turn to God's complaint of this forgetfulness. God complains of the state of the heart. God complains of forgetfulness; and why? Because it sears the conscience, leads to false views of a man's position, is personally offensive to God, and is frequently the occasion of final ruin.

S. Martin, Westminster Chapel Pulpit, 4th series, No. 18.



Verse 8
Hosea 7:8
There is something in the character of some men which resembles a burnt loaf: a cake left too long with one side exposed to the fire till it has caught and been scorched, while the other side is still mere dough.

The character described is easily legible. It is that in which there is a too-much and a too-little. Every part of the mind and life—the principles, the affections, the temper, and the spirit; the motives and conduct, the feelings towards God and the feelings towards man—ought to be alike and equally influenced by the presence of the Holy Spirit within. The cake is imperfectly mixed, imperfectly leavened, or imperfectly baked if it be not so. It is the want of this unity, this coherence and consistency of parts, this combination and harmony of all elements in one whole, which makes the words true of any human character, "Ephraim is a cake not turned."

I. There is, first, the case which the context seems to point to; an inconsistency arising from too much of voluntary intermixture with the world.

II. Or again, there is the still sadder case, if it be possible, of one who is tied and bound by the chain of some evil habit.

III. How applicable is the description of the text to some characters to which we can scarcely deny the title of religious; some which, perhaps, most confidently arrogate that title to themselves. How often have we seen in such persons zeal without tenderness; energy without repose; eagerness for what they deem truths, without charity towards those whom they count in error.

IV. And if applicable thus far to Christian men, what shall we say of the bearing of the subject upon persons who have not yet taken a decisive step towards Christ's service. In many of them conscience is at variance with practice, conviction with conduct. You will never be really happy until your life is at one. Unity is happiness, and unity is strength. If you see that the Lord is God, follow Him; follow Him whithersoever He goeth.

C. J. Vaughan, Lessons of Life and Godliness, p. 65.



References: Hosea 7:8.—Spurgeon, Morning, by Morning, p. 175; J. Baines, Sermons, p. 100.



Verse 9
Hosea 7:9
Gray hairs are a sign of decay. They are here the marks of age, the premonitory symptoms of dissolution; and so the truth the text announces is that men, many men, live in ignorance, and act in disregard, of signs that should warn and alarm them.

In illustration of this I remark—

I. It appears in the history of states. The words were first spoken of the kingdom of Israel. In the oppression of the poor and the sighing of the needy, in the corruption of morals and the decline of true religion the prophet saw the signs of his country's decay,—these were the gray hairs that were here and there upon them, and they knew not. Kingdoms, as well as men and women in decline, stricken with a mortal malady, have descended into the grave, blind to their dangers and their doom. (2) My text applies to the false security of sinners. Be our profession what it may, if we have habits if sin—these are the gray hairs that, unless grace convert and mercy pardon, foretell our doom. So long as you see one star in the sky, the sun is not risen; so long as one leak admits the water, the ship is not safe; so long as one sin reigns in a man's heart, and is practised in his life, Jesus is neither his Saviour nor his King. The Jews have no dealings with the Samaritans. (3) This appears in men's insensibility to the lapse and lessons of time. The nearer we draw to our end, through a natural callousness or otherwise, the less sensible we grow to the evils and approach of age. And when a man has not left his peace with God to seek in old age, his greatest work to a time when he is least fit to do it: in such a case it is a most blessed thing that old age does not make our hearts old, or benumb our feelings—that gray hairs are on us, and yet we know not. But where, in such a case, is the hope of those who have trusted to turning religious when they grow old, and attending to the concerns of a better world when they have ceased to feel any interest in this?

T. Guthrie, Speaking to the Heart, p. 1.



How comes it that a man may slip away from earnestness in the Christian life, into a condition of spiritual decrepitude, without knowing it?

I. Because we are all inclined to look more favourably on ourselves than on others. The man who is himself declining in spiritual health may be, very often is, blind to his own defections, while yet he has a clear perception of the backsliding of others. How shall this evil be prevented? By trying ourselves fairly by the standard of God's Word, and by laying ourselves open in earnest supplication to the inspection of the Lord Himself.

II. This insensibility to spiritual deterioration may be largely owing to the gradual way in which backsliding steals upon a man. No one becomes very wicked all at once; and backsliding, as the term itself implies, is a thing not of sudden manifestation, but of gradual motion. We shall know where we are when we test ourselves by the Word of God, as that has been vindicated for us by the example and the spirit of the Lord Jesus. Let us not compare ourselves simply with that which we were yesterday, or last week, or last year; but let us rather take daily sights of the Sun of Righteousness, and shape our course accordingly.

III. This unconsciousness of backsliding may be largely accounted for in many cases by the fact that the individuals are absorbed in other matters to such an extent that the state of the heart is forgotten. Just in proportion as their business prosperity increases their spiritual health diminishes. Here, again, the question arises, How is this danger to be obviated? And the answer is, In one of two ways: either (1) by curtailing the business, or (2) by consecrating it as a whole to God.

W. M. Taylor, Limitations of Life, p. 327.



References: Hosea 7:9.—Spurgeon, Sermons, vol. xiv., No. 830; H. M. Arthur, Christian World Pulpit, vol. xxvi., p. 282; Parker, Pulpit Notes, p. 73.



Verse 14
Hosea 7:14
I. The grand motive which should influence the sinner in turning to God is love to the kind and gracious Father, who has so long borne with his waywardness; and a sincere desire to promote His glory.

II. A reliance on a deathbed repentance implies a doubt of the declarations of the Bible, that God expects us to walk before Him during the days of our earthly pilgrimage in holiness and righteousness.

III. It is a prominent feature in the great plan of redemption, that we should openly acknowledge our allegiance to God, by becoming a member of His Church. If all should look to a deathbed repentance, the very groundwork of the system of faith would be overturned.

IV. Besides faith and repentance, habitual obedience is required of every one who truly turns to God. Is a deathbed the place we should choose to root out sinful passions and desires, subdue habits indulged in for years, and form plans for amendment of life? If we ever intend to save our souls, we should set about it now.

J. N. Norton, Old Paths, p. 172.

08 Chapter 8 

Verse 2
Hosea 8:2
I. The prophet's language may justly be regarded as a distinct promise or prophecy on the part of God. He says, with that infinitude of meaning that all words truly spoken by Him must have: "To Me shall they cry, My God, we know Thee, Israel," or "Israel shall cry, My God, we know Thee." In the very midst of the national sins and disasters of His people, the Lord in His anger yet remembers mercy, and declares that the time shall come when idolatrous Israel shall confess to the knowledge of Him, in deed and in truth.

II. The conversion of Israel, we are taught, is contingent upon the bringing in of the Gentiles. To say, therefore, that Israel shall be restored, is to say that the world shall be converted; that the world shall cry, "My God, we know Thee;" that the earth shall be filled with the knowledge of the Lord, as the waters cover the sea. Nor must we judge of this matter from our own position in time; the wheels of His chariot seem to tarry, the Bridegroom is long in coming, but God has eternity to work in. He is not hampered by human circumstances, nor hurried for lack of time. If His purposes are real purposes, they concern the human race as a whole, and their accomplishment is coeval with the consummation of the race.

III. It is a remarkable transition here from the singular to the plural; from the "My God" to the "We know Thee." No scheme of religion would be complete that did not equally recognize the claims of the individual, and those of the multitude; none could be Divine that did not reconcile them. But the religion of the Bible says that "we" is made up of a whole nation, or rather of many nations, and yet every unit is a living entity, and instinct with life; for every individual cries "My God." Many of our practical problems of the present day consist in the difficulty of adjusting these rival claims. They can only be adjusted, they can only be eradicated and reconciled in the kingdom of God, when every unit of the great army that no man can number, can cry in deed, and in truth, "My God," and when they all alike can say, "We know Thee."

S. Leathes, Good Words, 1874, p. 606.



Reference: Hosea 8:2.—J. H. Hitchens, Christian World Pulpit, vol. xxvii., p. 59.





Verse 5
Hosea 8:5
I. Consider the expression, "Thy calf, O Samaria, hath cast thee off." The clever policy by which Jeroboam was to escape a difficulty which he could and ought to have met in faith in the providence of God, not only failed, but ruined his house; and brought down God's heaviest judgments on an unhappy land. Hardly had his son taken his father's place when Baasha rose and hurled him from his throne, and with that thirst for blood, which to this day marks the Oriental spirit, slew every man, woman, and child, belonging to the royal family. And amid the silence that reigned over this scene of ruthless massacre, the voice of Providence was heard, saying, "Thy calf, O Jeroboam, hath cast thee off." What the calf did to the monarch, it did to the people—here called Samaria—"who, following the steps of their king apostatized from God, and turned their backs on His temple. Judgment succeeded judgment. The ten tribes, a broken bleeding band, left the land of Israel to go into banishment—to be lost for ages or for ever; and over the two idols that were left behind without a solitary worshipper at their shrine, God in providence might be heard saying, "Thy calf, O Samaria, hath cast thee off."

II. By way of warning and instruction I observe that the sentiments and spirit of my text are illustrated: (1) By the case of those who put riches in the place of God; (2) by those who live for fame—for the favour, not of God, but of men; (3) by those who seek their happiness in the pleasures of sin.

T. Guthrie, Family Treasury, Sept. 1861, p. 129 (see also The Way to Life, p. 20).



References: Hosea 8:7.—Spurgeon, My Sermon Notes: Ecclesiastes to Malachi, p. 312. Hosea 8:12.—Ibid., Sermons, vol. i., No. 15; J. Hiles Hitchens, Christian World Pulpit, vol. xvii., p. 133; J. Irons, Thursday Penny Pulpit, vol. xvi., p. 353.



Verse 14
Hosea 8:14
I. Consider the statements of the text in their primary reference to Israel and Judah, showing their application in spirit to ourselves. (1) Those whom God originally called to be one, whom He consolidated into a Church, making them His family and people, are now two; they are split and divided into contending factions. (2) Notice the different conduct by which the two parties in the text were distinguished. Israel builds temples. Judah multiplies fenced cities. Israel fell from and corrupted the primitive institutions of Divine worship. Judah put her trust, not in what God had promised to do for her, but in herself. The people had the form of godliness without the power. While they approached God with their lips, their hearts were far from Him; they bowed in His temple, but they trusted in themselves. (3) The conduct of Israel and Judah, though so different, was alike bad; in each case it proceeded from the same sinful source; against both the judgments of God were equally denounced.

II. Notice a few practical lessons from the subject. (1) Religion is the most powerful thing in the world. (2) This power, the strongest in itself over the human mind, is exposed by the heart to the greatest perversion, and that in various and opposite directions. (3) The liability of religion to corruption, and the power and tendency of men to corrupt it, are no presumption against the reality of religion in general, or against the truth of Christianity in particular. (4) While large masses of the professing Church may seem to be characterized by particular and obvious forms of error, we should always remember that many individuals in each mass may not be involved in the surrounding corruption. (5) It is highly important for us to consider what may be the tendency of any Church system with which we are connected, and to examine narrowly into our own spirit or temper.

T. Binney, Sermons in King's Weighhouse Chapel, 2nd series, p. 267.



References: Hosea 10:2.—Spurgeon, Sermons, vol. v., No. 276; Ibid., My Sermon Notes: Ecclesiastes to Malachi, p. 315; Ibid., p. 318. Hosea 10:12.—Ibid., Sermons, vol. xxi., No. 1261; vol. xxvi., No. 1563; Ibid., Evening by Evening, p. 92; E. Blencowe, Plain Sermons to a Country Congregation, 2nd series, p. 281. Hosea 11:1.—Spurgeon, Sermons, vol. xxviii., No. 1675. Hosea 11:3.—Ibid., vol. xvii., No. 1021.
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Verse 4
Hosea 11:4
This is not a day for difficult doctrines, but for the simplest and humblest feelings. The appeal is not made to our understanding nor even directly to our conscience. With the cords of a man we are drawn. The human affections in which all men share, the feelings which even the poorest, the meanest, the most ignorant partake in; the pity, the tenderness, the love that can only be called forth by love—these are now the cords by which our Father draws us, the cords of a man.

I. We are sometimes cold and dead. There are times when our feelings towards God seem to lose their warmth. We can obey and we do, but we feel like servants, not like children, and we are unhappy because we cannot rouse any warmer feelings in ourselves. When this is so, where can we go but to the Cross of Christ? Can our hearts long resist the pleading of that story, or can we refuse to come when the Father begins to draw us with the cords of a man, with bands of love.

II. Perhaps under a decent exterior we hide some sinful habit which has long been eating into our souls. Our besetting sin has clung to us, and we cannot get rid of it. If this be so, yet once more let us turn to God, and gaze upon the Cross of Christ. Let us think of that sorrow which was beyond all other sorrows, and that love which caused all the sorrow. Let us look on this till our thoughts are filled with the sight, till our hearts answer to the affection which could thus suffer, till we feel the cords draw us, the cords of a man, and we sit at the foot of the Cross and never wish to leave it.

III. Or perhaps we have never really striven to serve God at all. We have lived as best suited the society in which we were, as most conduced to our own pleasure. Whenever the thought of God or conscience comes across us, we immediately find that but a dull subject to think on, and we turn to pleasanter and more exciting themes. What then shall warm our hearts but this plain story of sadness? Here shall all men find the medicine to heal their sore disease. Proud thoughts, self-conscious contentment, cannot stand here. We come as sheep that have gone astray. We hasten to the Shepherd whose voice we hear calling us from afar. He hath sought us long. We think not of the pastures, but of Him; to lie in His bosom, to be carried in His arms, to hear His words of comfort once more, to see His face, to feel that we are pressed to His heart.

Bishop Temple, Rugby Sermons, 1st series, p. 1.



Consider the place of love in the Gospel.

I. The Gospel is a revelation of love. Herein lies its power, the secret of its strength. It reveals the love of God. It tells how He, in whose Divine holiness there beats not, as in the best of us) one pulse of sympathy with evil, yet loves with an unqualified love all the souls which He has made. In the immense, immeasurable love of God there is room for all His creatures. He loves, and therefore He pleads. He loved first, and therefore He gave His Son to be the life of the fallen.

II. In addition to the revelation of love, there is, in the Gospel, an invitation of love. There is something always pathetic to the unsophisticated ear in the petition of love. Hearts athirst, hearts dried up, just for lack of love, sometimes see in the far distance, something, some one, whom they feel they could have lived and died for. Pitiable, most pitiable, when we think of it, is the wilderness of the unloved. And yet there was a love for them, would they but have had it; a love better than of son or daughter, better than of wife or husband; a love indestructible, satisfying, eternal. The place of love in the Gospel is first a revelation, and then, a permission and an invitation. (3) In the Gospel there is a communication or transmission of love. He who has been loved, and therefore loves, is bidden, by the love of God to love his brother also. And then, in that transmission, that tradition, that handing on of the love, the whole of the Gospel, its precept as its comfort—is in deed and in truth perfected. Little indeed do they know of the power of the Gospel, who think either that obedience will replace the love of God, or duty be a substitute for the love of man. Christ teaches us that both towards God and towards man love goes first and duty follows after.

C. J. Vaughan, Last Words at Doncaster, p. 87.



The words of the text suggest: (1) The humaneness of God's discipline; (2) the importance of human relations as well as Divine.

I. The humaneness of God's rule is seen (1) in the way in which God conceals His laws under the forms and influences of human society. Dependence—we learned the lesson when we hung upon our mother's breast; obedience—we were broken into it by all the varied discipline of our early home; reverence—our souls learned reverence by the perception of sanctity of character in some one whom we had before learned to love; authority—we felt its constraint in human excellence before we knew the source of all authority to be in God. (2) God makes use of human influences to draw us to Himself. Among such influences are the necessary restrictions of society. (3) The sense of responsibility is another influence by which God draws men to Himself. The pressure of responsibility has made many pray who never prayed before; the human obligation has been a cord to draw to God.

II. Consider the sanctity of human relations and the way to use them. They are the temple of the living God, the channels of His grace; sacred as the form that enshrines an eternal power. To be true to all human relations is not to be godly; but God intends this to be the way to godliness. There is not a human affection that will not gain in beauty, a human obligation that will not increase in sanctity, a human life that will not bloom anew, when the End and Author of its grace and being is recognized and adored in God.

A. Mackennal, Sermons from a Sick Room, p. 49.



References: Hosea 11:4.—Spurgeon, Sermons, vol. xvi., No. 934; Ibid., Evening by Evening, p. 141. Hosea 11:8.—J. Baldwin Brown, The Sunday Afternoon, p. 261. Hosea 12:4.—E. Paxton Hood, Preacher's Lantern, vol. iii., p. 346. Hosea 12:10.—Spurgeon, Sermons, vol. iv., No. 206. Hosea 12:12.—Ibid., Morning by Morning, p. 327. Hosea 13:1.—J. A. Macfadyen, Old Testament Outlines, p. 268. Hosea 13:1, Hosea 13:2.—Preacher's Monthly, vol. ix., p. 103. Hosea 13:2.—Preacher's Monthly, vol. iv., p. 185. Hosea 13:5.—Ibid., Evening by Evening, p. 307. Hosea 13:5-8.—Ibid., Sermons, vol. xxiv., No. 1441.
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Verse 9
Hosea 13:9
I. Self-destruction is possible to us men—even the destruction of the highest, noblest, and divinest part of our nature.

II. The only power by which we can destroy ourselves is the power of sinning.

III. Every finally destroyed man is self-destroyed.

IV. The self-destroyer who is in this perilous position may be saved from self-destruction. (1) A man cannot save himself. (2) No fellow-man can save the sinner. God can save the self-destroyer, but God alone. (3) Think of the encouragement to return. "As I live, saith the Lord, I have no pleasure in the death of a sinner, but rather that he should return unto Me and live."

S. Martin, Westminster Chapel Pulpit, 4th series, No. 11.

References: Hosea 13:9.—W. Jay, Thursday Penny Pulpit, vol. iii., p. 61. Hosea 13:10.—Spurgeon, My Sermon Notes: Ecclesiastes to Malachi, p. 321.



Verse 11
Hosea 13:11
The Israelites seem to have asked for a king from an unthankful caprice and waywardness. To punish them, God gave them a king after their own heart, Saul, the son of Kish, a Benjamite; of whom the text speaks in these terms: "I gave them a king in Mine anger, and took him away in My wrath."

I. Saul, the king whom God gave them, had much to recommend him to minds greedy of the dust of the earth. He was brave, daring, resolute; gifted, too, with strength of body as well as of mind—a circumstance which seems to have attracted their admiration. Both his virtues and his faults were such as became an Eastern monarch, and were adapted to secure the fear and submission of his subjects. Pride, haughtiness, obstinacy, reserve, jealousy, caprice,—these, in their way, were not unbecoming qualities in the king after whom their imaginations roved. On the other hand, the better parts of his character were of an excellence sufficient to engage the affection of Samuel himself.

II. Why was Saul marked for vengeance from the beginning? Is his character so essentially faulty that it must be thus distinguished for reprobation above all the anointed kings after him? This question leads us to a deeper inspection of his character. Now we know the first duty of every man is the fear of God—a reverence for His Word, a love of Him, and a desire to obey Him; and besides, it was peculiarly incumbent on the king of Israel, as God's vicegerent, by virtue of his office, to promote His glory whom his subjects had rejected. Now Saul lacked this one thing. It would appear that he was never under the abiding influence of religion—or, in Scripture language, the fear of God—however he might be at times moved and softened. Mere natural virtue wears away, when men neglect to deepen it into religious principle. Saul appears in his youth to be unassuming and forbearing; in advanced life he is not only proud and gloomy (as he ever was in a degree), but cruel, resentful, and hardhearted, which he was not in his youth. He began by consulting Samuel as a diviner; this showed the direction of his mind. It steadily persevered in its evil way—and he ends by consulting a professed sorceress at Endor. Unbelief and wilfulness are the wretched characteristics of Saul's history—an ear deaf to the plainest commands, a heart hardened against the most gracious influences.

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 29.





Verse 14
Hosea 13:14
I. There are other graves worse than the graves which lie in the churchyard. The grave of which Hosea and Isaiah speak is partly the grave of Israel's fallen state, and partly the consequence of that fallen state—their captivity at Babylon. Of every grave, physical and moral, Christ is the destruction. His own grave was a grave annihilated, simply because He was in it.

II. There are Kibroth-hattaavahs, "graves of lust." Do you wish to escape from that lust? Have you been wrestling to get out, and you cannot? It is a resurrection, it requires the supernatural agency of a resurrection. There is only one can do it, and that one is Christ. Use that Conqueror's hand; take Christ into your heart, and realize Him there. He will break through that iron-bound gate of the moral death in which you lie, and He will say to that evil which is enthralling you, "Oh grave, I will be thy destruction."

III. There is another state—a soul which has once tasted life, life from God. But now it is gone. The spiritual life is fled, it is in the dust, it cannot lift itself up again. Who will roll away the stone? What shall we do? Believe in the resurrection. The heart that has Christ in it cannot be a sepulchre long. He will make the way through as surely as He did in the sepulchre at the garden.

J. Vaughan, Fifty Sermons, 9th series, p. 69.



Reference: Hosea 13:14.—H. Melvill, Penny Pulpit, No. 1994.

14 Chapter 14 

Verse 1
Hosea 14:1
While the freeness of God's mercy is the leading idea suggested by these words, it is not the only one; on the contrary, the condition of our nature is accurately expressed, as is the mode by which alone it can be ameliorated.

I. Consider, first, the state into which man has brought himself. There are few things more important, whether we view mankind collectively or individually, than the fastening on the sinner all the blame of his sin. God may invite the prodigal to return, but God has nothing to do with his wandering away into the desert. Thou hast not fallen through an inherent inability to stand; He has so constituted thee that thou mightest have stood. Thou hast not fallen through the ground being slippery, and thick-set with snares; He placed thee where thy footing was firm, and thy pathway direct. Upon man himself come home wholly all the effects of the fall. In whatever degree there may be a necessity of sinning, in no degree is there a necessity of perishing. God places no man in such a moral condition that his falling into perdition is unavoidable. Let a man have once heard of Christ, and from that moment forward salvation is within arm's length of this man. Is he willing to be saved? Then he may be saved. Is he unwilling? Then, at least, he perishes by his own choice; and our righteous, and merciful, and redeeming God is clear in judgment when He leaves the obdurate one to the fruit of his own folly.

II. Observe the mode of deliverance, as it may be gathered from the invitation: "O Israel, return unto the Lord thy God." (1) The fall did not do away with God's claim on man. Man could not cease to belong to God as a creature, when man had given himself to Satan; and this important fact is assumed, if not asserted, in the words of our text. The party addressed is the fallen, but the party addressing is still the Lord his God. Disobedience has removed man from the centre to the outskirts of the universe, but in one great sense it could not remove him from God, "who is that infinite sphere," as expressed by an old writer, "whose centre is everywhere, and circumference nowhere." (2) We gather an inference of consolation from the fact that thou, "Israel, hast fallen by thine iniquity." There is the groundwork of hope, that God will yet look mercifully upon us and restore us, seeing that, notwithstanding our alienation, He is still our God. The message, "Return unto the Lord thy God," is full of consolation, because it invites us to the Being from whom all our rebellion has not been able to divide us. (3) That which God invites us to do must be possible for us to do. If God calls on us to return we are not at liberty to question that there lies no impossibility against our returning. Now this assumes two things: (i) that God has removed all existing obstacles: (ii) that He bestows all requisite assistance in the performance of it.

H. Melvill, Penny Pulpit, No. 2143.



Verse 1-2
Hosea 14:1-2
How to return to God.

I. The first act of the awakened soul is usually an act of prayer, and it is most natural, and indeed most proper, that it should be so. The very act of expressing our need has a tendency both to bring about clearer views of what it is that we need, and to intensify our desire. Inward silence and reserve tend to benumb the faculties and to check the rising desires of the soul, when the outpouring of earnest supplication seems to stir us to our inmost depths.

II. Notice the urgency of this utterance, which God's love puts as it were in our mouths. There is only one kind of prayer that is at all appropriate in the lips of an awakened sinner, who finds himself without God in the world, but who desires to arise and go to His Father: and that is the urgent, specific entreaty for present forgiveness and salvation.

III. The divinely suggested utterance of our text is not only an urgent prayer, but it is also the expression of a distinct change in our moral attitude towards God. It marks the end of the life of aversion from God, and the beginning of a true conversion to God. "Take with you words" says the voice of Heavenly Love, "and turn unto the Lord." Let there be a distinct reversal of your former attitude of independence and alienation.

IV. When thus with all our hearts we truly seek Him, it will not be long before we become aware of something that seems at first to rise like a barrier between Him and us, shutting us off from all contact with Him. What about our sins? This experience is evidently foreseen in our text, where we have a most definite and specific request for an immediate and most necessary benefit. There stands the barrier, and nothing can be done until it is removed; and so the Father's love bids us pray, "Take away all iniquity."

When this fatal barrier is removed, then is the way clear and open to the Father's house; and may we not say into the Father's arms? "Receive us graciously." We need not fear going home to God. Their are no taunts on His lips, no frown on His brow; only infinite tenderness in His heart. He is too great to be otherwise than gracious; He has done too much to open up the new and living way not to be ready to welcome us home when at length we do come.

W. Hay Aitken, The Mission Pulpit, No. 72.

References: Hosea 14:1, Hosea 14:2.—W. Aitken, The Love of the Father, p. 113. Hosea 14:1-3.—G. Brooks, Outlines of Sermons, p. 162.



Verse 2
Hosea 14:2
There is a porch even within the sanctuary of repentance. There is a pause of preparation, words selected, distinct movement, accurate speaking, an order in prayer, a new relation to God recognized, an audience asked, reception given,—leading up to self-dedication.

I. Words are immense helps to thoughts. You will never think accurately, nor think continuously, nor think without wandering, without words. Therefore, never be indifferent to the language in which you clothe your religion. "Take with you words."

II. When the words are ready, "turn." Adjust the attitude of your mind. It only wants a real "turn." The back where the face was, and the face where the back was; looking the other way,—away from the world, away from the past, straight into the love of Christ.

III. Words are sacrifice. It is a pleasant and a holy thought that we all of us carry about with us wherever we go the means of sacrifice to God. We should offer all we have. Our lips should make sacrifice. Sacrifice, in its high propitiatory sense we cannot, and we need not, offer sacerdotally. There is no sacrifice in any Christian worship. We only plead one sacrifice, made once and for ever for the sins of the whole world. But spiritually every one of us is a priest. And there is not a believer who has not a sacrifice to offer: himself, his heart, his life, his soul, his body, his lips.

J. Vaughan, Sermons, 10th series, p. 173.



References: Hosea 14:3.—Spurgeon, Sermons, vol. xxviii., No. 1695. Hosea 14:4.—Ibid., vol. ix., No. 501, vol. xvi., No. 920; Ibid., Morning by Morning, p. 296. Hosea 14:4-8.—Clergyman's Magazine, vol. xii., p. 203.



Verse 5
Hosea 14:5
This is a gracious promise to a penitent and returning people. Israel had fallen by her iniquity; but "He who pardoneth iniquity, transgression, and sin" had earnestly exhorted her to arise and return by repentance and righteousness to Himself; to take with her words of humble confession, of earnest entreaty, of renewed covenant engagement, of grateful, loving trust, and of solemn vow and promise for the future. And it is on the supposition that that gracious exhortation has been laid to heart that the Lord comes forth with abundant and adapted promises, among them the promise of the text.

I. The dew falls very quietly and gently. So is God to. His people when He comes to revive and bless them. The soul must have times of recruiting and replenishment, and probably times of silence. The filling of the hidden springs, the growing of the secret inward strength, will be, the "man knoweth not how," as is the growing of the flowers, as is the falling of the dew.

II. The dew falls very copiously. In the land of Israel it falls much more abundantly than in this country. God's grace to a Church in a time of spiritual quickening is very copious and full. When hearts are opened to Him in expectation they never close again in collapse and disappointment.

III. The dew is very refreshing. It makes dying nature live. When God comes in fulfilment of this promise there is a recovery of sinking strength, a kindling of dying graces, a returning to the first love, a doing of the first works. To those who are so visited there is a newness in religion every day.

IV. The dew is fertilizing. This silent, copious, refreshing agent works fruitfulness out of all growing things. And when God is as the dew unto Israel, His final end is that the plants of His right hand's planting may become fruitful.
V. Note, as another analogy, the nearness to us in both cases of the reviving influence—God does not fetch the dew from stars, or from fountains in the skies. He condenses and distils it out of the atmosphere. May not this remind us how we are surrounded with a very atmosphere of grace, which holds all precious things in readiness to be dropped upon us when God shall command it so? The word of life is "nigh unto us," as near the soul as the atmosphere is to the body.

A. Raleigh, Quiet Resting Places, p. 23.



Reference: Hosea 14:5.—Preacher's Lantern, vol. ii., p. 634.





Verse 5-6
Hosea 14:5-6
I God begins: "I will be as the dew unto Israel." Of dew we may notice several things. (1) It is beautiful and glistening; but the process by which it is formed, and the way by which it comes, are hidden from us,—as behind a veil, in mystery. (2) Dew is always proportionate. The greater the need, the larger the supply; the hotter the day, the thicker it lies; and by refreshing where it falls it tends to vitality and growth. (3) And it comes faithfully, morning and evening, wherever it is wanted, and never fails. That is like God. How the Holy Spirit distils upon us, or why, we cannot tell. The commencement of the Divine life and its supplies are perfectly inscrutable. The workings are secret, but the results are patent. And just as I want it, I find it. It comes fullest in the morning of our hottest conflicts, and the fiercer and most searching days of trial have their richest drops. At evening what is the most worked is the most renovated. And without it all the soul's verdure and all the soul's life would wither and die.

II. Now trace the consequences on the man himself. The metaphor is sustained. It is by the dewlike, gentle workings of God's Spirit, by myriads of drops, each imperceptibly small. "He shall grow as the lily and cast forth his roots as Lebanon," etc. There are five things: growth, strength, expansion, beauty, fragrance.

III. They that dwell under His shadow shall return. We all cast our shadows; and the influence we carry, the effect we produce,—may be, and should be, and must be, always for good and for God. And this is the characteristic of the Christian, that "they that dwell under his shadow shall return"—return to what they have lost: return to peace; return to that good land; return to Canaan; return to their God.

J. Vaughan, Sermons, 10th series, p. 181.



Hosea's picture of what the state of Israel would be, in returning to righteousness and becoming reconciled to heaven, is composed—curiously and daintily composed—of rich colours, drawn from various sources. To his glowing anticipation, no single image sufficed to represent the approaching glory. For an adequate portrayal of the brilliant prospect which his eyes beheld, he had to borrow and cull from this quarter and that—to gather and combine many things—selecting here a little and there a little, and binding the medley together, in one. And it is his eclecticism here that I find inviting and suggestive; his free flitting from object to object, in order to collect materials for an image of perfection.

I. It reminds me of what we need to recognize and act upon, both in the intercourse of life and in the pursuit of truth. No man is worth accepting wholly, and every man has a grace and glory of his own that is worth searching out. See on the one hand, how we renounce and shut ourselves up from canine, snarling, disagreeable people as though there were no lingering lines of beauty in them with which to cultivate acquaintance. See on the other hand, our tendency to hero-worship; to insulate and set up on high and warn off criticism from the man who has shown himself grand and supreme in two or three points, or perhaps in a single quality: how we foolishly assume him to be equally grand and supreme all round on all sides. What is needed is, that we should be more ready and quick to discern the special grace, and the consequent essentialness, of every unit in the crowd, and less ready and quick to confine ourselves to any.

II. The perfect man is here, but not to be brought together and expressed in any single personality. We can approximate towards securing the benefit and use of him by association, uniting in work, study, and intercourse, what we each have—our various distinctive characters and attainments. Instances of this may be seen in politics, in Church fellowship, in differing religious views. What we need in order to a growing discernment of the universe of spiritual truth among us is, comprehension—the comprehension within our circle of intercourse, of as many visions and impressions of earnest brother-souls as possible.

S. A. Tipple, Echoes of Spoken Words, p. 187.
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